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Abstract: 

for human agency and then use this conceptual tool to contrast three 

that fails to capture critical components of economic development because 

useful conceptualization of human agency in our economic development 

soul.”          

 Glen Loury (2003, p. 9)

“The considerable intelligence, creativity, and dedication of development 

professionals over the past half-century have not succeeded in transforming 

the large majority of poor, authoritarian societies.”

 Lawrence Harrison (2006, p. 220) 

T
he academic study of the economic development of low-income 

nations explores, among other issues, the persistence of hunger and 

poverty in the world. Nearly half of the world’s population lives 

on less than $2 per day with 15,000 children dying from hunger-related 

causes every twenty-four hour period. Research has demonstrated that 

some regions and countries in the world are relatively no better off than 

they were in 1950. Even in countries that have experienced improved 
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well-being, the distribution of income has become more skewed with 

economic growth.

taught that economic progress, or lack of progress, is largely explained by 

geography, colonialism, institutions, trade, corruption, disease, domestic 

and foreign investment, technology, and foreign assistance. These 

But after hundreds of billions of dollars of foreign assistance from Western 

governments, multi-lateral aid organizations, and the non-governmental 

organization (NGO) community, a logical question arises in most students’ 

minds: “Why have all our assistance efforts fallen so short of our rhetoric 

and expectations?”

 In the 1980s, a group of scholars on the periphery of mainstream 

economic development education began to investigate the causal 

connection between a society’s culture and its economic well-being. The 

“culture-and-development” school challenges the fundamental assumption 

of mainstream scholars that poverty is due to the lack of access to modern 

institutions, organizations, medicine, markets, and technology. Culture-

and-development proponents boldly claim that the values and beliefs of a 

society, revealed in human choices, are critically important determinants 

of economic progress. Harshly criticized by mainstream and materialistic 

economists for naïve analysis unsupported by empirical data, the culture-

and-development school continues to operate on the periphery of the 

economic development educational establishment.

 The argument in this paper is that neither the materialistic nor the 

of a critical, if not a foundational, piece of the economic development 

puzzle. Transformational development (TD), the worldview approach 

emerging in Christian relief and development NGOs (like World Vision, 

World Relief, Food for the Hungry) over the last two decades, holistically 

explores the causes of poverty and concludes that poverty is primarily 

a spiritual condition, and not limited to poor people. My argument is 

that the practical biblical concept of the human soul, largely ignored 

over-spiritualized in the TD paradigm, provides a valuable alternative 

framework for understanding the causes and solutions to most human 

suffering in the world. My hypothesis is that our textbooks have little to 

say about the role of the human soul, and as a result present a partial view 
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of economic progress.

schools for the study of poverty: materialistic, cultural, and worldview. 

The next section of the paper suggests replacing the TD concept of a 

biblical worldview with the more explicit biblical concept of the human 

condition of the phrase “safe and sound,” whereas the transformation of 

the individual, and eventually society as a whole, both spiritually and 

materially (Eph. 5:8-11; 2 Pet. 1:3-11). A transforming, God-centered 

human soul creates true shalom and leads to greater well-being in the 

family, community, and society. Economic development schools that 

ignore or marginalize the importance of the human soul fail to explain 

a fundamental building block or link in our understanding of economic 

development. Next, I review four popular textbooks on economic and 

agricultural development used in undergraduate and graduate classrooms, 

searching for discussion and analysis of the components of the human soul 

as part of our mosaic of economic understanding. An exploratory scoring 

model evaluates to what extent the textbooks’ authors recognize the role of 

the heart, mind, body, and personal relationships in economic development. 

I conclude the paper with two personal challenges. First, I challenge myself 

and others to redesign our courses in a manner that captures the critical role 

of the human soul as a fundamental link in holistic development. Secondly, 

development schools with systematic empirical analysis of their programs 

and projects. 

What We Know About Poverty: Three Possible Explanations

 Explanations of poverty and proposed solutions abound in the popular 

and academic literature. Analysts generally agree that poverty is complex 

distinct schools of thought have emerged over the last two decades, each 

presenting their unique understanding of why so many people in the 

world live on less than $1 per day and why efforts to reduce this blight on 

humanity have been only partially successful. I have chosen to summarize 

three of these schools to set the stage for my analysis of the human soul’s 

role in economic development education.

 The materialistic, secular, or naturalistic school represents the dominant 
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paradigm for explaining poverty. Although not uniform in their explanations 

and solutions, there exists remarkable similarity in the thinking and writing 

of development experts working in this school. Based on thirty years of 

research, Jared Diamond (1997) concluded that geography explained the 

origins or the roots of the economic inequality we see in the world today. 

Cultures evolved out of their climatic zones, i.e., their latitudes. Productive 

agriculture in temperate zones provided crop and livestock diversity, and 

immunity to and protection from disease, which enabled the economic 

growth of some societies to the point of becoming colonial powers. The 

tropics failed to develop, according to Diamond, largely due to colonialism 

(e.g., exploitation of people and natural resources by people from northern 

latitudes) and tropical disease (e.g., malaria).

 Jeffrey Sachs’s extensive research on the role of geography (Sachs, 

Mellinger, & Gallup, 2001; Sachs, 2005) largely supports Diamond’s 

thesis. Sachs also uses the concept of a poverty trap to capture the plight 

of the poor. The poor are surrounded by geographical conditions and 

other forces which prevent any escape from their hopelessness. Physical 

geography may rank as the most challenging obstacle in the poverty trap 

represent forces that keep people in poverty. Sachs argues that increased 

investment in agricultural inputs, health care, education, infrastructure, 

and clean water is the escape solution. Although Sachs argues that cultural 

barriers constrain economic progress for the poor, he also dismisses the 

argument that cultural change is necessary for improved well-being among 

the poor. Culture is not a useful explanation for poverty, and represents 

a development myth along with corruption and democracy, according to 

Sachs. Culture will change with economic progress, and those arguing for 

cultural change are prejudiced with little empirical evidence to support 

their arguments.

Paul Collier (2007) also uses the concept of a trap for explaining poverty. 

explanations for poverty in the developing world. Collier’s proposed 

solutions include increased foreign aid, appropriate military intervention, 

the development and enforcements of laws and charters, and increased 

international trade. Only in his discussion of corruption at various stages of 

his analysis does Collier discuss cultural issues. His solution to corruption 

largely involves the development of new institutions (i.e., rules) and 

increased support for the brave people in these countries, the heroes who 
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want to bring about political and economic change.

 William Easterly (2006), relying on his extensive experience with the 

World Bank, attacks the hubris in the development community, the very 

community in which he played a major role for many years. Economists, like 

Sachs, are comfortable working with planners and less so with searchers, 

according to Easterly. Planners are either gangsters (bad government) or 

bureaucrats (little accountability to the poor). Searchers are private and 

public entrepreneurs looking for ways to improve their society’s well-being. 

Searchers work on what is possible: small, decentralized projects in health, 

nutrition, and education which improve people’s lives. Easterly argues that 

the poor are their own best searchers, not planners in the government. His 

experience with the World Bank revealed that government-to-government 

assistance fails to improve lives on a sustainable basis because there is a 

lack of accountability to the poor and a lack of feedback from the poor.

 I conclude this summary with two empirical analyses in the materialistic 

school tradition. First is Acemoglu, Johnson, and Robinson’s (2002) test of 

the geography hypothesis presented by Diamond, Sachs, and others. Does 

the timing of the Neolithic revolution (Diamond), or disease, environment, 

and transportation costs (Sachs) explain economic inequality in the world? 

are relatively poor today. This reversal of fortunes was not due to geography 

but rather to the lack of appropriate institutions that provide the incentives 

and opportunities associated with the industrial revolution in the late 

eighteenth and early nineteenth centuries. In colonies and regions where 

there were large indigenous populations and valuable natural resources, the 

limited number of European settlers imposed extractive institutions on the 

population which did not encourage widespread industrialization. Where 

indigenous populations were small, large numbers of Europeans settled 

on the land and adopted private property institutions which promoted 

rapid economic development. The authors conclude that institutions, not 

hundred years.

 But where does the wealth reside in nations? In a recent study, the World 

Bank (2006) discovered, to the authors’ surprise, that most of the wealth of 

nations resides in intangible capital (e.g., raw labor, human capital, social 

capital, and governance). Worldwide, produced capital (e.g., buildings, 

machinery, infrastructure, etc.) and natural capital (e.g., nonrenewable 

resources, cropland, forests, etc.) accounted for only 18% and 5% 

respectively of measured wealth. The remainder (77%) can be attributed to 

education, health, and governance. “This outcome validates the classical 
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economists’ intuition that human capital and other intangibles play a 

major role in economic development” (p. 28). Such a large contribution of 

intangible capital to the wealth of a nation stimulates the question, “Could 

 

The Cultural School

 Associating culture with economic progress represents a time-tested 

practice in the study of human societies. Alexis de Toqueville (1961 

[1837]), in his study of the new American republic, commented on the 

important role of intangible capital in the life of the nation. A strong family 

life, seeking the kingdom of God on earth, respect for the law, cooperative 

behavior, the importance of education, and looking out for the interests of 

others represented key elements of the culture of the American people in 

the early 1800s. In particular, religion was an integral part of the culture 

and economic progress, a fact largely ignored by modern approaches in 

economic development education. De Toqueville concludes his analysis 

development, as are good laws (i.e., institutions); but what seems to really 

matter is the culture of the people.

 Max Weber (1976 [1905]) associated the economic progress of the 

sixteenth through the eighteenth century Europe with the Protestant 

ethic. Calvinism, according to Weber, promoted a culture of hard work, 

honesty, seriousness, and the thrifty use of money and time. The new man 

in this culture was rational, ordered, diligent, and productive. The stress 

on literacy (e.g., reading the Bible) for both boys and girls prepared both 

genders for productive and complementary lives. Time was a resource to 

be used wisely for the glory of God, not wasted with frivolous activities. 

Weber implies in his analysis that the most successful solutions for poverty 

come from within the hearts and minds of the population.

 But with the emergence of neoclassical economics, economic 

development education largely ignored the role of culture throughout most 

of the twentieth century. More emphasis was placed on testing hypotheses 

using data and increasingly sophisticated statistical tools. Culture was just 

too intangible to be of much use to mainstream economics. Neoclassical 

economics could predict outcomes without relying on cultural explanations. 

Cultural issues were left to the “softer” social sciences of anthropology, 

history, political science, and sociology. This conceptual blind spot was 

eventually challenged with the research of Lawrence Harrison (1985; 1992; 

2006), Harrison and Huntington (2000), Putnam (1993), Fukuyama (1995), 

and Landes (1998), all non-economist social science researchers. Starting 
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in the mid-1980s, these authors began a long journey of exploration of 

the relationship between culture and development which continues to this 

day. Harrison, leading this direction of inquiry, has concluded that culture 

and values are “foundation stones of development.” While analyzing the 

ethical codes of religions and belief systems, Harrison concludes that 

Confucianism, Judaism, and Protestantism share some fundamental values 

that work in different contexts to promote development while other ethical 

systems and religions do not. He argues that personal responsibility, hard 

work, saving, merit, education, and social justice are critical determinants 

of economic progress.

 According to the cultural school, culture matters because it represents 

the values, beliefs, attitudes, and assumptions of a society. Culture is 

shaped by the environment, religion, and the history of a people. Culture is 

transmitted across generations by parents (principally mothers), religious 

leaders, teachers, media, and peers. In order to increase the well-being of a 

society, (1) cultural obstacles to economic progress should be analyzed and 

then (2) society must explore cultural changes as a means to overcoming 

poverty. Cultural change occurs when pressured by the historical evolution 

of politics, religion, and education. However, analysts in the cultural 

school constantly struggle with the causal relationship between economic 

well-being and culture. Does culture determine economic progress or 

has long been a taboo variable for explaining economic development; so 

limited research resources have been invested in resolving this analytical 

challenge.

 Guiso, Sapienza, and Zingales (2006) recognize the problem associated 

with the common after-the-fact rationalization of culture’s impact on 

economic outcomes. Their work represents one empirical attempt to 

statistically manage the causality challenge by using two instrumental 

variables for culture: religion and ethnicity. Following a three step 

trust. Trust, the assurance that one party in a transaction will not behave 

opportunistically when the other party is vulnerable, serves as a necessary 

all three impacting economic outcomes.

The Worldview School

 The Worldview school, best represented by the TD paradigm anchored 

Wilson



32  FAITH & ECONOMICS

in a holistic biblical worldview, argues that true and sustainable economic 

development has both physical and spiritual dimensions (Allen & Miller, 

2006; Myers, 1999; Miller, 1998; Wilson & Stapleford, 2007). Like the 

materialistic and cultural schools, TD recognizes the agricultural, health, 

education, and good governance needs of the poor, and of society in 

general. However, the explicit recognition of the sinful nature of man 

sets TD programs apart from the programs of other development schools. 

Sustainable economic development, it is argued, is constrained severely by 

secular and animistic worldviews that promote “lies” about the causes of 

poverty. Poverty is largely due to the lack of shalom with self, God, others, 

and creation. Only when individuals mend these relationships will they 

and their communities permanently escape poverty traps and experience 

improved and sustainable well-being.

 However, this sustainable escape is only possible with a fundamental 

spiritual change in the hearts, minds, and actions of the citizenry. Men 

and women know good from evil (Gen. 3:5; Rom. 1:19-20), yet without 

the transforming power of Jesus Christ and the working of the Holy Spirit 

in their lives, they cannot overcome sin (Rom. 3:23). Regardless of a 

society’s level of existing or potential material well-being, “the acts of the 

sinful nature are obvious: sexual immorality, impurity and debauchery; 

ambition, dissensions, factions; and envy, drunkenness, orgies, and the 

like” (Gal. 5:19-21). The human soul is either secularizing or sanctifying, 

and only the later path leads to healthy relationships with self, God, others, 

and creation. Economic progress becomes a subset of overall well-being 

shalom for the individual, families, communities, and society.

 The worldview school focuses more attention on the “software” of 

development and less on the hardware (e.g., money, technology). Beliefs 

drive values which in turn produce behavior that has consequences. 

Software includes the recognition that the poor have worth as bearers 

of God’s image and they have physical, spiritual, intellectual, and social 

assets. A distinctive TD strategy promotes the recognition and utilization 

of these existing assets. Rather than approaching people in need with a 

god-complex (e.g., “I know what your problem is and I know how to solve 

it”), development practitioners in the TD tradition work alongside the poor 

as humble servants. 

 Sherman (1997) uses a mixed-method case study approach to 

investigate the role of worldview in the economic development of rural 

Guatemala. The author recognizes that academics (i.e., the materialistic 

school) are reluctant to acknowledge the causal link between religious 
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worldview and economic life. In response, she attempts to statistically test 

being. Sherman discovered that genuine and profound conversion, either 

change in the economic life of the believer. Along with the recognition of 

sin and the need for repentance, the following cultural variables emerged 

as part of the rural Guatemalan’s software: hard work, frugality, honesty, 

cooperativeness, rationality, self-discipline, personal responsibility and 

initiative, and positive thoughts of the future. Sherman concludes her 

analysis by stating that both culture and religious worldview matter in 

explaining economic development.

The Human Soul: A Biblical Perspective on Software for Development

 The human soul represents our operating system—running almost 

unconsciously in the background of our day-to-day lives yet driving our 

thoughts, words, and deeds for good or ill. The human soul integrates our 

heart, mind, body, and personal relationships to reveal who we truly are 

to those with whom we come into contact. In the Hebrew scriptures the 

soul ( ) captures our entire human nature or personality (Gen. 2:7), 

while in the Greek scriptures  refers to the inner self of the moral 

human being designed for everlasting life (3 Jn. 2, Heb. 13:17). The means 

of God’s grace (e.g., worship and communion, prayer, fellowship, service, 

and stewardship) create a growth environment for joy and happiness, 

updating and transforming the operating system of human life (Ps. 42:5; 

Deut. 4:9; Rom. 6:8-14). Ideally our souls should be constantly fed by the 

inner stream of God’s Word and the teaching of the Holy Spirit to give us 

direction and strength (Ps. 1:1-3).

 Discussion of the nature of the human soul goes back at least as far as 

Thomas Aquinas (1997 [1266]). In more modern times, philosophers have 

written extensively on the soul from both secular and biblical perspectives 

(Fenn & Capps, 1995; Frank, 1993; Swinburne, 1997; Moreland, 1997; 

Willard, 2002). I will adapt Willard’s conceptualization of the human soul 

to the issue at hand: how may the soul be a critical link in our understanding 

of economic development? 

 At the core of the soul, according to Willard, is the heart (i.e., motivation, 

spirit, will). It is in the human heart, not the mind, where the impetus 

resides for decisions and choices. Action, the power to do, originates in the 

heart and is the foundation for human freedom and creativity. But the heart 

cannot be divided if the person is to serve God. A human heart is either 

secularizing or sanctifying. In the parable of the Good Samaritan (Lk. 
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10:25-28) Jesus captures the role of the human heart in decision making. 

The Samaritan has compassion (i.e., heart) for the injured man and is 

relationship (i.e., personal relationship) in order to enhance the well-being 

of the stranger. At the end of this parable we have a clear understanding of 

the Samaritan’s soul.

 A second layer of “code” in the human operating system is the mind. 

Here the individual experiences her thoughts, feelings, ideas, images, 

processes information, and makes decisions (Rom. 12:1-2; Phil. 4:8). 

Reasoning takes place in the mind as does the human imagination. The 

recognition that there is a battle for the human mind is well-established in 

scripture (Eph. 6:12). Our thoughts either are predominantly on God and 

his will for our life (sanctifying), or on self (secularizing). A transformed 

heart naturally leads to a transformed mind.

Due to the Fall (Gen. 3), our bodies are prone to sin and can be “weapons 

of wickedness.” A transformed body, as a servant of God, is loved, cared 

for, and disciplined to serve as an ally for the kingdom of God (Col. 3:1-

eyes, mouth, tongue, stomach, talents, muscles, face, genitals, hands, feet, 

etc. serve God and not our sinful self or the forces of secularism.

relationships. Following the operating system metaphor, this part of our 

code determines how we interact with other software or how we “talk” 

to other operating systems. A critical part of the human soul is how the 

individual interacts in marriage, family, and church as well as with people 

his or her relationship with God. Secularizing souls are prone to wounding 

others through either attack or withdrawal behavior. The relationships 

based on the sanctifying of the soul demonstrate a “reciprocal rootedness 

in others” (Matt. 5-7; Lk. 6; 1 Cor. 13; Col. 3-5). As Christopher Wright 

(2006, p. 429) points out in his hermeneutical analysis of the mission of 

God, all four components of the human soul are impacted by sin. But 

human hearts, minds, bodies and personal relationships can be redeemed 

and transformed by the grace of God. 

 We must recognize, however, that the unbelieving human soul is 

transformed as well, not only by the means of God’s grace, but also by 

the secular forces of the world (Moreland, 1997). The secularizing human 

soul is radically individualistic, looking out only for self rather than dying 
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to self (Matt. 16:24-26; Mk. 8:35-36; Lk. 9:24-25; Jn. 12:24-25). A sense 

of community is minimized, unless of course the community can serve the 

narrow self-interest of the individual. Secondly, the secularizing soul fails 

to mature. Cravings for sex, entertainment, food, and consumer goods reign 

supreme. For the immature, secularizing soul, pain, hard work, service and 

infatuation, characterizes the secularizing soul. All personal relationships 

individual’s ego-centric expectations. Self-denial is avoided at all costs. 

 Three additional characteristics represent a secularizing human soul: 

increased passivity, sensuality, and busyness. An empty, secularized soul 

their own activities in service to others. The passive soul is withdrawn 

from life rather than an active participant. Believing that reality can only 

the void left by a passive and sensual soul, leaving no time for prayer and 

largely by the diversity and number of self-gratifying experiences.

 What are the implications for economic development? If the core of 

the human soul, the heart, drives decisions and choices, it follows that 

understanding the motivation of the heart will lead to a greater understanding 

of economic decisions that support or constrain economic development. 

Our minds think the thoughts germinated in our hearts and determine how 

we use our bodies and interact with those around us. The condition of the 

human soul can serve as a core concept in our understanding of individual 

and family goals, choices, interactions, allocation of time and resources, 

moral or immoral behavior, and potential for transformation, both spiritual 

and material.

 I propose that the human soul ably serves as a complementary alternative 

to the worldview paradigm for the following reasons. First, all people are 

human souls and the four-layer operating code can be applied to non-

Christians and Christians alike. The worldview or TD school is closely 

associated with evangelical Christianity, so materialists and culturalists 

shy away from worldview analysis. Using terms like motivation, will, 

imagination, creativity, work, health, and social capital more easily opens 

the door to the discussion of worldview thinking and analysis without 

explicitly relying on Christian principles. Recent research on values and 

beliefs in the faith-based NGO community supports this human soul 
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approach. 

 Secondly, the human soul addresses the condition of an individual’s 

heart (i.e., motivation, spirit, and will), more than does the worldview 

paradigm. Christians, in developed and developing nations, may profess 

faith, but their hearts may not be transformed by the Holy Spirit. Without 

heart transformation, the mind, body, and personal relationship software 

codes experience limited transformation. For example, in a recent Food 

statement, “Over 80% of the Ugandan population professes to be 

Christian, although the Christian community has very little visible impact 

on society.”  

 A third reason for considering the human soul as a complementary 

framework is its explicit analysis of what we do with our bodies on a 

daily basis. Our words, nutrition, time, work, sexual behavior, and leisure 

understanding of what people think about how the world works while 

the human soul framework provides a more complete analytical tool for 

exploring fundamental components of economic development education.

The Human Soul in Economic Development Education

 Ideally, our understanding of the economic development process should 

be multi-disciplinary, if not inter-disciplinary, in nature (Todaro & Smith, 

2009). The social, physical, biological sciences, and theology, all contribute 

to our fundamental understanding of the material progress of individuals 

study has fragmented our approaches to economic development education, 

and in turn, reduced the future effectiveness of students and practitioners 

searching for means to mitigate physical poverty in our world.

 The role of the human soul in economic development generally arises in 

courses taught in departments of anthropology, philosophy, and religious 

studies, particularly in their discussions about culture. These discussions 

rarely surface in economic development education. Economics instructors 

often place this cultural literature on the periphery of classroom 

presentations, readings under the title of “Special Topics,” in incomplete 

presentations at the end of the semester, or ignore this topic all together. 

I argue that the human soul is fundamental for understanding economic 

history and progress and should be a core component of any class in 

economic development.

 However, we cannot expect secular, and even faith-based, educational 

experiences to fully incorporate the biblical conception of the human soul, 
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as outlined earlier. Nevertheless, the important economic development 

role of the heart, mind, body, and personal relationships deserve focused 

attention in both undergraduate and graduate education. This treatment can 

be done, I believe, without any requirement to read the theological and 

philosophical literature on the soul. 

 I selected four popular textbooks to gauge the human soul content in 

economic development education:

Bardhan and Udry (1999).  (Graduate level)

Eicher and Staatz (Eds.) (1998). International Agricultural Development 

(Advanced undergraduate and graduate levels)

Ellis (1993). Peasant Economics: Farm Households and Agrarian 

Development (Graduate level)

Todaro and Smith (2009). Economic Development (Undergraduate level)

I assign a “soul score” to each textbook chapter measuring, on an 

exploratory basis, the amount of human soul-related subject matter. For 

the heart I evaluate the chapters for their analysis of human motivation 

and will behind decisions (e.g., greed). In scoring mind content I look 

for discussions about reasoning, imagination, choices, and creativity (e.g., 

entrepreneurship). The body score represents the amount of material that 

explicitly discusses the activities of the human body as an ally or enemy 

relationships centers on the discussion of the importance of healthy family 

and community networks (e.g., trust). 

 The exploratory scoring model is designed as a subjective test of 

my hypothesis that mainstream economic education largely ignores the 

human soul as an important driver in the economic development process. 

Following my reading of each chapter of these four textbooks, I assigned 

the chapter a score for each of the four components of the soul: heart, 

mind, body and personal relationships. The scores for each chapter were 

weighted by the number of pages in the chapter relative to the total pages 

in the textbook and the book was given a score for each soul component. 

The scoring process is: 
         Soul Content  
Description      Percent of Pages       Score  
Little explicit discussion of the component    < 1   0 
Some explicit treatment     1-5    1 
Moderate discussion-given some importance    6-10    2  
A significant part of the chapter     > 10    3 
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limited, discussion (e.g., a sentence or two) of human motivation; the 

chapter will receive a score of 0. A score of 1 implies that a half page to 2 ½ 

pages explicitly discuss the heart, mind, body, and/or personal relationship 

all four textbooks in classes at the University of Arizona and I reviewed 

development from other universities.

 Todaro and Smith (TS) (2009) represents one of the most popular 

textbooks in economic development education at the undergraduate level. 

In its tenth edition, the authors have consistently updated their material 

with new research, data, and case studies. The scoring model results for 

TS are presented in table 1. The individual chapter and book component 

scores support the hypothesis that the human soul, particularly issues 

concerning the heart, receives minimal analysis in mainstream economic 

development education at the undergraduate level. The heart score of 0.5 

implies that issues of values, norms, beliefs, faith, motivation, etc. are 

discussed infrequently or not at all. Most economic textbooks begin in 

maximization. TS provides a brief discussion of culture and happiness but 

fails to develop these themes later in the text. Chapter 11 provides some 

treatment of the desires of policy makers and citizens.

 The human soul components of mind, body, and personal relationships 

receive greater attention than the heart in TS. Nevertheless, book component 

material contains any discussion of the human soul. The mind (i.e., decision 

making, choices) received at least one percent of the chapter’s content in 

all but one chapter. In chapter 9, “Agricultural Transformation and Rural 

Textbook material on the body centers on labor, reproduction, migration, 

and human capital (education and health). Personal relationships are 

infrequently discussed in sections dealing with the family (husband-wife, 

parent-child), business contracting, and collective action.
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for undergraduate classes who subscribe to either the cultural or worldview 

schools. First, the textbook provides nearly no coverage on the role of 

values, beliefs, culture, norms, or religion in economic development. The 

absence of these topics is striking and demands that the instructor either 

ignore these topics or complement TS with other course materials. For 

example, the role of corruption as an obstacle or a deterrent to economic 

development receives only a brief discussion in chapter 11 and is ignored 

throughout the remainder of the book. The study of corruption provides a 

useful platform for discussions of the heart component of the human soul. 

Unfortunately, TS fails to seize this opportunity. An instructor would need 

to supplement the textbook on this topic.

 Secondly, the critical role of the human being’s body as a development 

Table 1 

Exploratory Scoring Model for Todaro and Smith, Economic Development

(Undergraduate) 

         Exploratory Soul Score 

Chapters Heart Mind Body

Personal 

Relationships

1. Economics, Institutions, and Development: A Global 
Perspective 1 1 2 2 

2. Comparative Economic Development 0 1 2 1 

3. Classic Theories of Economic Growth and 
Development 0 0 2 2 

4. Contemporary Models of Development and 
Underdevelopment 0 1 2 2 

5. Poverty, Inequality, and Development 0 1 1 2 

6. Population Growth and Economic Development 1 1 3 3 

7. Urbanization and Rural-Urban Migration: Theory 
and Policy 0 3 3 1 

8. Human Capital: Education and Health in Economic 
Development 1 2 3 1 

9. Agricultural Transformation and Rural Development 0 3 2 3 

10. The Environment and Development 0 2 1 2 

11. Development Policymaking and the Roles of 
Market, State, and Civil Society 2 1 0 1 

12. International Trade Theory and Development 
Strategy 0 1 1 0 

13. Balance of Payments, Developing Country Debt, 
and the Macroeconomic Stabilization Controversy 1 2 0 0 

14. Foreign Finance, Investment, and Aid: 
Controversies and Opportunities 1 2 0 1 

15. Finance and Fiscal Policy for Development 1 2 0 1 

16. Some Critical Issues for the Twenty-First Century 0 1 1 0 

    

Book Component Score 0.5 1.5 1.5 1.4 
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asset is only discussed explicitly in chapter 8 and even there the person is 

considered as having little inherent value without an education. Even the 

misuse of the body is ignored. Sexual promiscuity, alcoholism, drug abuse, 

gambling, physical and mental abuse, and other social ills performed by the 

human soul’s body are absent in nearly all the chapters. In chapter 15, TS 

implies that the lack of people adequately trained in public administration 

is the most limiting public resource in developing countries; then the 

the chapter.

 Surprisingly, TS makes no mention of the culture or worldview schools 

of development. While this omission is somewhat understandable due 

to limited amount of peer-reviewed worldview literature, ignoring the 

culture-and-development school represents a glaring omission. There is 

not a single citation of Harrison’s work on the role of culture in economic 

progress.

 Finally, TS dehumanizes economic development by emphasizing 

mechanical and accounting processes, while diminishing human decision 

making. Corporations, households, small businesses, and governments 

are treated as “individuals” without a human soul. This approach can 

more resources and improved policies that will lead to a more prosperous 

nation. Sin fails to emerge as a constraint on economic development and 

the brokenness in human relationships does not enter the discussion.

 Tables 2, 3, and 4 present the scoring model results for three additional 

textbooks. The reader can independently explore these results based on our 

detailed discussion and analysis of TS. When four textbooks are scored, 

economic development education. In the materialistic school, maximization 

to economic decision making within the household or with a landlord. 

With regard to this latter point, the near absence of the role of social 

networks in economic development limits the usefulness of all four texts. 

The important topics of social and spiritual capital are ignored.

 Three revealing contrasts also emerge from this analysis. First, the 

graduate texts (Bardhan and Udry, table 2, and Eicher and Staatz, table 3) 

receive higher human soul scores than the undergraduate texts (Todaro and 

Smith, table 1, and Ellis, table 4). Authors of the graduate texts consistently 

present the behavioral motivation for their models and explicitly discuss 

decision making, choices, and thinking at the individual level. In addition, 
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their recognition of the household as the unit of analysis integrates close 

personal relationships into some of their chapters. Secondly, microeconomic 

textbooks on development topics score higher than more policy-oriented 

texts. Although this contrasting observation is understandable, it raises 

the question: can development policy be understood and changed without 

a working knowledge of the microeconomic foundations of household 

decision making? The predominance of zero scores throughout the Eicher 

and Staatz edited volume (table 3), indicating limited acknowledgement of 

microeconomic foundations in agricultural development, is disturbing.

 Finally, the chapters that discuss the role of women in development 

exhibit a higher probability of having human soul content. Emotions 

and motivations are discussed. Struggles with tradeoffs are explained. 

important considerations in development. Close personal relationships 

with the spouse, children, neighbors, and community leaders appear more 

explicitly in the “women centered” chapters. What does this exploratory 

role in development and development education? 

Table 2 

Exploratory Scoring Model for Bardhan and Udry, Development Microeconomics

(Graduate) 

         Exploratory Soul Score 

Chapters Heart Mind Body

Personal 

Relationships

1. Introduction 3 3 0 1 

2. Household Economics 1 2 1 2 

3. Population 1 3 3 3 

4. Fragmented Markets: Labour 1 3 3 1 

5. Migration 1 3 3 1 

6. The Rural Land Market 1 3 0 3 

7. Fragmented Credit Markets 1 3 1 3 

8. Risk and Insurance in an Agricultural Economy 1 3 0 2 

9. Interlinkage of Transactions and Rural Development 1 1 2 3 

10. Human Capital and Income Distribution 1 2 3 0 

11. Poverty Alleviation: Efficiency and Equity Issues 2 2 1 2 

12. Technological Progress and Learning 1 3 3 1 

13. Environment and Development 2 3 0 3 

14. Trade and Development 0 0 0 0 

15. The Dual Economy 0 2 2 0 

16. Intersectoral Complementarities and Coordination 
Failures 1 1 2 1 

17. Institutional Economics and the State in Economic 
Development 1 2 0 2 

    

Book Component Score 1.1 2.3 1.3 1.8 

Wilson
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Supplying the Missing Link

 Instructors rarely rely on a single textbook for all the content presented in 

an economic development courses. Yet textbooks often serve an important 

central role. Given the preceding analysis, any in-depth class discussion 

of the components of human soul will require additional work on the 

part of the instructor (Tiemstra, 2009). Supplemental or complementary 

readings and presentations must be incorporated into the class. I have six 

suggestions on where to start. First, Wydick’s (2008) recent book on the 

games of human interactions in an economic development context does 

not shy away from the role of human sin. For those in the worldview 

Table 3 

Exploratory Scoring Model for Eicher and Staatz (eds.), International Agricultural 

Development (Graduate and Advanced Undergraduate) 

         Exploratory Soul Score 

Chapters Heart Mind Body 

Personal 

Relationships 

1. Ag. Dev. Ideas in Historical Perspective (Staatz and Eicher) 0 1 1 1 

2. Ag. and Food Needs to 2025 (McCalla)  0 0 0 0 

3. Foreign Aid and Ag.-Led Dev. (Mellor) 0 0 0 0 

4. Economic Performance through Time (North) 3 2 0 2 

5. Community, Market, and State (Hayami) 2 2 1 3 

6. Markets, Market Failures, and Dev. (Stiglitz) 1 3 0 0 

7. The Ag. Transformation (Timmer) 1 0 0 0 

8. Ag. on the Road to Industrialization (Mellor) 0 0 1 0 

9. Models of Ag. Dev. (Ruttan) 1 2 0 0 

10. Induced Innovation Model of Ag. Dev. (Ruttan and Hayami) 1 2 0 0 

11. The Macroeconomics of Food and Ag. (Timmer) 0 1 2 0 

12. The Case for Trade Liberalization (Dornbusch) 0 0 0 0 

13. The Plundering of Ag. in Dev. Countries (Schiff and Valdés) 0 0 0 0 

14. The Political Framework for Ag. Policy Decisions (Bates) 0 2 0 0 

15. Food, Economics, and Entitlements (Sen) 1 1 1 1

en) 0 2 0 0 

17. Ag. and Rural Dev.: Painful Lessons (Binswanger) 1 1 1 1 

18. The Peasant in Economic Modernization (Hayami) 2 3 2 2 

19. Land Reform and Farm Size (Binswanger and Elgin) 1 1 1 2 

20. Investing in People (Schultz) 1 2 3 1 

21. Projects for Women: Explaining Misbehavior (Buvinci ) 1 1 3 3 

22. Ag. Extension in the Twenty-first Century (Antholt) 0 2 2 3 

23. Market Failures, Interventions, Rural Credit (Besley) 2 3 0 3 

24. Microfinance: The Paradigm Shift (Robinson) 3 3 0 3 

25. Micro and Small Enterprises and the Rural Poor (Liedholm) 1 2 0 2 

26. Constraints on Sustainable Agricultural (Ruttan) 1 1 0 0 

27. African Ag.: Productivity and Sustainability (Reardon) 1 2 1 0 

28. Post-Green Revolution in Asian Ag. (Morris and Byerlee) 1 2 1 2 

29. Ecological Consequences of the Green Rev. Asia (Pingali) 1 1 0 0 

30. Choice of Technique in Rice Milling on Java (Timmer) 0 2 1 0 

31. Ag. Dev. and Reform in China (Lin) 1 0 0 3 

32. The Role of Ag. in Indonesia's Dev. (Timmer) 0 1 1 0 

33. Zimbabwe's Maize Revolution (Eicher and Kupfuma) 1 1 1 1 

34. Path-dependent Reforms: Colombia (de Janvry and Sadoulet) 2 2 0 0 

35. Ag. Reform in Central and Eastern Europe (Swinnen) 0 0 0 0 

    
Book Component Score 0.9 1.3 0.7 1.0 



43

school, the brokenness of human relationships as a deterrent to economic 

development can be discussed explicitly with this resource. Secondly, 

www.socialeconomics.org) provides a 

starting point for the wealth of information on the role of social networks, 

social capital, culture, etc. on human economic progress. As noted above, 

these topics received limited recognition in the four scored textbooks. 

  

Economics) provides a rich vein of materials for the instructor interested in 

mining for new class material on human soul-like topics dealing with the 

found its way yet into most economic development textbooks. Likewise, 

the newly-formed Association of the Study of Religion, Economics and 

Culture (ASREC) (www.religionomics.com) has encouraged and 

facilitated important discussions and research; but ASREC has had little 

impact to date on economic development education. In contrast, the 

Association of Christian Economists’ journal (www.gordon.edu/ace/) 

issues of hunger, poverty, and economic development. Finally, the culture 

of cultural variables in economic progress. These resources enrich any 

classroom when introduced as a core issue rather than a “special topic.”

 A second strategy for supplying the missing link of the human soul 

Table 4 

Exploratory Scoring Model for Ellis, Peasant Economics (Graduate) 

         Exploratory Soul Score 

Chapters Heart Mind Body

Personal 

Relationships

1. Peasants 0 0 3 3 

2. The Neoclassical Theory of Farm Production 0 2 1 0 

3. Elements of the Peasant Political Economy 0 0 2 3 

4. The Profit Maximizing Peasant 1 3 2 0 

5. The Risk-Averse Peasant 1 3 0 0 

6. The Drudgery-Averse Peasant 1 3 3 1 

7. The Farm Household Peasant 0 3 3 2 

8. The Sharecropping Peasant 0 2 2 3 

9. Women in the Peasant Household 3 3 3 3 

10. Farm Size and Factor Productivity 0 3 3 0 

11. Technical Change 1 3 2 0 

12. Environment 1 3 3 3 

13. Peasant Economics in Perspective 1 3 2 3 

    

Book Component Score 0.8 2.5 2.2 1.5 

Wilson
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rests on the scholars and practitioners of the worldview school. These 

individuals must collaborate to produce credible research on the role of 

the human soul in economic transformation. Qualitative and quantitative 

research opportunities abound through faith-based NGOs, yet very few 

study. Funding, logistical, and political hurdles exist in any collaborative 

effort, but these challenges are no more (possibly less) bothersome than 

similar secular research efforts. Sitting on the sidelines of economic 

on the worldview school. The missing link in economic development 

education will take its rightful place when faith-based scholars successfully 

document the important role of the human soul in economic progress and 
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