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I

worry that my initial contribution, when compared to David
5LFKDUGVRQ·VDQDO\VLVZLOOFRQÀUPDORWRIVWHUHRW\SLFDODVVXPSWLRQV
about philosophers and theologiansthat we are abstract gurus
DFFXVWRPHGWRWKHUDUHÀHGDLURIPRXQWDLQKHUPLWDJHVZHOOUHPRYHGIURP
WKHQLWW\JULWW\PHVVLQHVVRIWKHSURYHUELDO´UHDOZRUOGµ:KLOH5LFKDUGVRQ
documents the effects of policies on GDP and other measurable factors,
my article offers nary a graph or pie chart and instead remains at 10,000
IHHW PXVLQJ DERXW ´ELJ TXHVWLRQVµ 6R LW PLJKW VHHP WKDW P\ RSHQLQJ
worry has come to fruition: once again, the economist and theologian are
WDONLQJSDVWRQHDQRWKHU
However, it strikes me that we should perhaps distinguish between
SURGXFWLYHDQGQRQSURGXFWLYHYHUVLRQVRI´WDONLQJSDVWRQHDQRWKHUµ,Q
QRQSURGXFWLYHYHUVLRQVRIWKHSKHQRPHQRQWKHLQWHUORFXWRUVDUHVLPSO\
VKRXWLQJWKHLUVHOIDVVXUHGSURQRXQFHPHQWVLQZKDWWXUQVRXWWREHDQHFKR
FKDPEHUZLWKQHLWKHUWKHDELOLW\QRUWKHLQWHUHVWWRKHDUWKHRWKHU%XWWKDW
does not seem to be the case here, which makes me wonder whether there
might not be something like a productive instance of talking past one another,
where interlocutors have come to the table with the goal of listening and
XQGHUVWDQGLQJRQHDQRWKHURQO\WRÀQGWKDWWKH\DUHDQVZHULQJGLIIHUHQW
questionswhich then becomes incredibly illuminating precisely because
LWKLJKOLJKWVWKHGHHSGLIIHUHQFHVEHWZHHQWKHLUVWDUWLQJDVVXPSWLRQV6R
the interlocutors still talk past one another somewhat, but how they talk
past one another turns out to be very instructive: where they miss one
DQRWKHUFDQQRZEHFRPHSRLQWVRIIRFXV
I think this is the case in our exchange so far: because we each came
to this conversation convinced that we had something to learn from the
RWKHU DQG IURP WKH RWKHU·V GLVFLSOLQH RXU VWDQFH ZDV UHFHSWLYH %XW
one might suggest that Richardson and I have answered two different
questions: Richardson seems to have asked, How should we evaluate
economic globalization? and his answer is offered as a kind of empirical
FRUUHFWLYH WR WKHRORJLFDO UDQWV DERXW WKH VDPH ,Q FRQWUDVW P\ HVVD\
asked the question, What do theologians wish economists understood
about the theological critique of globalization? with the hopes of helping
economists appreciate how deep theologians reservations are with respect
WRHFRQRPLFJOREDOL]DWLRQ:KLOHLWPLJKWORRNOLNHZHKDYHWDONHGSDVW
each other, I have found the exchange illuminating precisely because it
has helped me to see whereZHPLVVHGHDFKRWKHULQDVHQVH:HKDYHQRW
quite got to the point of disagreement yet because we have not quite got
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WRWKHVDPHTXHVWLRQ6RLQWKLVUHVSRQVH,ZRXOGOLNHWRORRNEDFNRQRXU
ÀUVWURXQGRIWKHH[FKDQJHLQRUGHUWRKRPHLQRQWZRWKHPHVKLJKOLJKWHG
LQRXU´WDONLQJSDVWRQHDQRWKHUµ
 5LFKDUGVRQ·V HVVD\ LOOXVWUDWHV DQG FRQÀUPV RQH RI WKH ZRUULHV ,
expressed in my initial essay: the tendency to take what is contingent as if it
ZHUHQDWXUDO7KXV5LFKDUGVRQ·VHYDOXDWLRQWDNHVHFRQRPLFJOREDOL]DWLRQ
as a given and then debates the particulars, whereas theologians will
WHQG³SHUKDSV WRR TXLFNO\³WR FDOO LQWR TXHVWLRQ WKH YHU\ FRQÀJXUDWLRQ
RI VXFK V\VWHPV DQG VWUXFWXUHV 7KLV GLIIHUHQFH DOVR EHFRPHV ORDGHG
however, when economists overlay their analysis of these contingent
structures with the label real lifeas if economists are the realists
in the conversation, having the courage, honesty, and fortitude to face
up to the purported economic realities whereas theologians seem to be
FRQFHUQHGZLWKVRPHWKLQJRWKHUWKDQ´UHDOOLIHµ LGHDOOLIH"DUWLÀFLDOOLIH"
H[WUDWHUUHVWULDOOLIH" 1 But of course the theologian is going to protest that
WKLVLVORDGLQJWKHGLFHZKLOHRXU´UHDOOLIHµPLJKWEHFXUUHQWO\FRQÀJXUHG
E\ WKHVH V\VWHPV DQG VWUXFWXUHV HJ JOREDOL]DWLRQ  WKH WKHRORJLDQ LV
both aware that real life used to be otherwise, and could be otherwise
LQWKHIXWXUH6RLWZLOOEHSUHFLVHO\WKHWKHRORJLDQ·VLQWHUHVWLQ´UHDOOLIHµ
otherwiseWKDWPRWLYDWHVKHUFULWLTXHRIWKHFXUUHQWV\VWHP
Having said that, theologians probably still underappreciate the
ZHLJKWWKDWVXFKFRQWLQJHQWFRQÀJXUDWLRQVKDYHDFFUXHG,QRWKHUZRUGV
though theologians and philosophers refuse to just take current economic
orderings as natural givens, we might need to take more seriously how
LQJUDLQHG DQG VROLGLÀHG VXFK V\VWHPV DQG FRQÀJXUDWLRQV KDYH EHFRPH
While we might point out that this concrete building in front of us is
contingent and emerged from human construction, that does not mean we
FDQQRZZDONWKURXJKLWVVROLGZDOOV7KHRORJ\QHHGVHFRQRPLFVSUHFLVHO\
to train our attention on empirical realitiesto push us to attend to the
book of nature, as it werewhich in this case is the book of human
FXOWXUH ZKLFK LV LQWHUWZLQHG ZLWK UHVRXUFHV RI FUHDWLRQ$Q\ ´UHDGLQJµ
of natural and social realities is going to be informed by presuppositions
and biases, but they still must be confronted by the given realities which
SXVK EDFN RQ RXU FODLPV DERXW WKH ZRUOG ,QVRIDU DV WKHRORJLDQV PDNH
claims that bear on the empirical shape of lived communities, we need to
EH DFFRXQWDEOH WR HPSLULFDO UHDOLWLHV 7KLV LV SUHFLVHO\ ZK\ WKHRORJLDQV
cannot neglect engaging economists, even if our engagement might be
GLIÀFXOWDQGIUXVWUDWLQJ,QVRPHZD\VZKDWLVDWVWDNHKHUHLVDPDWWHURI
imagination: I think the theologian tends to have a more supple, elastic
imagination about how things could EH %XW WKH HFRQRPLVW UHPLQGV XV
that our sometimes unfettered imaginings need to be disciplined by social
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VFLHQWLÀFDWWHQWLRQWRHPSLULFDOUHDOLWLHV6XFKDWWHQWLRQDQGDFFRXQWDELOLW\
however, cannot simply look like conceding the real world to the world
as madeE\JOREDOL]DWLRQ
,QUHDGLQJ5LFKDUGVRQ·VHVVD\,DPUHPLQGHGWKDWRXUDQDO\VLVDQG
HYDOXDWLRQRIHFRQRPLFJOREDOL]DWLRQGRHVQRWKDYHWREHDOORUQRWKLQJ
In other words, a Christian approach to globalization does not have to
be either a scorched earth campaign or a simplistic baptism of the status
quo;2 our evaluation of economic globalization does not have to be an
XSRUGRZQYRWHRQ´WKHSDFNDJHµDVLWZHUH,QRUGHUWRHYDOXDWHVRFLDO
DQGHFRQRPLFFRQÀJXUDWLRQVZHQHHGWRPHDVXUHWKHPDJDLQVWDFULWHULRQ
RI ÁRXULVKLQJ DQ ´LGHDOµ  EXW WKHQ HYDOXDWH WKHdegrees to which such
FRQÀJXUDWLRQVWUDFNZLWKRUGHSDUWIURPWKHLGHDO7KLVLVRIWHQFRQFHLYHG
teleologicallythat is, with the ideal or standard of measurement
understood as a telosRUJRDOIRUZKLFKZHDUHDLPLQJ6XFKWHOHRORJLFDO
frames of evaluation are natural for Christian evaluation precisely because
of Christian eschatology: our ideal or standard is the shape of the coming
kingdom, the shalom sketched in scripture which outlines the shape of
VRFLDODQGHQYLURQPHQWDOÁRXULVKLQJIRUFUHDWLRQ3
Such a model of cultural analysis and critique is as old as Augustines
City of God $XJXVWLQH ,QFRQVLGHULQJWKHVRFLDODUUDQJHPHQWVRI
the Roman empire, Augustine works with a stringent criterion: the very
VKDSH RI WKH KHDYHQO\ FLW\ WKH FRPLQJ QHZ -HUXVDOHP ZKLFK LV WDNHQ
DVDWHPSODWHIRUMXVWVRFLDODUUDQJHPHQWV6RRQWKHRQHKDQGDJDLQVW
that standard, almost any social arrangement is just bound to fall short
GUDVWLFDOO\VKRUW6RLQHYDOXDWLQJWKH´SHDFHRI5RPHµ WKHSD[5RPDQD),
Augustine will suggest that it does not even really deserve the label peace
IRU WKH SHDFH RI 5RPH LV UHDOO\ MXVW D UHSUHVVLRQ RI FRQÁLFW SXUFKDVHG
with overwhelming violence and military powera far cry from the
ZROIO\LQJGRZQZLWKWKHODPE+RZHYHURQWKHRWKHUKDQG$XJXVWLQH·V
more nuanced analysis can recognized that even this faux peace of Rome
LV FHUWDLQO\ SUHIHUDEOH WR WKH XQPLWLJDWHG FKDRV RI WKH EDUEDULDQ KRUGH
So while the peace of Rome falls short of the eschatological ideal, there
DUHRWKHUFRQÀJXUDWLRQVRIVRFLDOOLIHZKLFKGHSDUWHYHQIXUWKHUIURPWKLV
LGHDO$XJXVWLQH·VPHDVXULQJLQVWUXPHQWKHUHLVQRWVRPXFKD\DUGVWLFN
as a protractor: it is a matter of discerning which social (and economic)
arrangements are less misdirected from the telos of shalom
I see Richardsons attention to the data as an invitation for theologians
to engage in a more nuanced, Augustinian evaluation of the effects of
HFRQRPLFJOREDOL]DWLRQ7KXVZKDWKHSHUVLVWHQWO\SRLQWVWRDUHLQVWDQFHVRI
what he sees as economic outcomes of globalization that have contributed
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WR´WKHFRPPRQJRRGµ(FRQRPLFJOREDOL]DWLRQLVMXGJHGWREHEHQHÀFLDO
on a number of counts because it yields the goods of increased standards
RIOLYLQJUHGXFWLRQRISRYHUW\HWF4 Can we not recognize some goods
WKDWUHVXOWIURPWKLVJOREDOFRQÀJXUDWLRQRIFRPPHUFH"
:HOO DQVZHULQJ WKDW TXHVWLRQ EULQJV XV WR P\ ÀQDO FRQFHUQ DQG
probably the point of deepest continued disagreementor at least the most
VHULRXVDVSHFWRIRXU´WDONLQJSDVWRQHDQRWKHUµ:HFDQRQO\FRQVLGHUWKH
good effects of economic globalization if we also come to consensus
on the relevant criteria; that is, we can only answer this question about
whether economic globalization is good if we can articulate a shared
VHQVHRIZKDWFRQVWLWXWHV´WKHJRRGµRU´WKHFRPPRQJRRGµ7KLVLVMXVW
another way of saying that we can only engage in a nuanced, Augustinian
evaluation of economic globalization if we agree on the criteria for
ÁRXULVKLQJIRUshalom%XW5LFKDUGVRQVHHPVWRDFFHSWVWDQGDUGVRIZKDW
is good that have already assumed that the good should be measured
DFFRUGLQJ WR VWDQGDUGV WKDW WKH WKHRORJLDQ PLJKW TXHVWLRQ $W WKH YHU\
least, the theologian would press Richardson to articulate just what criteria
inform his evaluation of what is goodfor the good is relative to
VRPHQDUUDWLRQDERXWKXPDQÁRXULVKLQJDQGVRPHFRQWH[WXDODFFRXQWRI
ZKDWZHDUHPDGHIRU
But I suspect it is precisely on this point that we disagree, so that what
is really at issue in the differences between Richardson and meand
perhaps common in disagreements between economists and theologians
more generallyis that we have very different understandings of just
ZKDWFRQVWLWXWHVWKH´LGHDOµRIKXPDQÁRXULVKLQJ2ULIZHPLJKWDJUHH
on ultimate JRDOV IRU KXPDQ ÁRXULVKLQJ RXU HVFKDWRORJLHV PLJKW GLIIHU
such that we have very different expectations about what is possible
RU H[SHFWHG LQ RXU ´FXUUHQWµ VRFLDO RUGHU )RU H[DPSOH LW PLJKW EH WKH
case that many Christian economists (I have no inkling about this, just
ÁRDWLQJDK\SRWKHVLV LPSOLFLWO\SRVLWDUDGLFDOdisFRQWLQXLW\EHWZHHQWKH
FXUUHQWVRFLDORUGHU ´WKLVZRUOGµ DQG´NLQJGRPFRPHµ6RWKH\PLJKW
posit a similar ultimateLGHDOIRUHFRQRPLFÁRXULVKLQJEXWKDYHQRKRSH
or expectation that even glimmers of that order could be or should be
instantiated in the present order because of a dispensational eschatology
which posits that the current order will burn up, issuing in a radically
GLVFRQWLQXRXVQHZKHDYHQVDQGHDUWK5 In contrast, many theologians will
be working with a strong sense of possible continuities between even this
GLVRUGHUHG ZRUOGµDQGWKHFRPLQJNLQJGRP6 Indeed, on this alternative
eschatology, part of the churchs mission is to be engaged in redemptive
FXOWXUHPDNLQJWKDWWUDQVIRUPVFXOWXUDOV\VWHPVWRPRUHDQGPRUHUHÁHFW
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the kingdom ideal of shalom 6R ´JRRGµ HFRQRPLF RUGHULQJ RQ WKLV
account, is not just about systems of charity or a kind of ministry of mercy
that alleviates poverty; it will constructively be imagined as the task of
RUGHULQJHFRQRPLFV\VWHPVWRUHÁHFWWKHLGHDOVRIELEOLFDOshalom
In addition, the theologianor at least the theologians I surveyed in
P\ÀUVWDUWLFOH³ZLOODOVREHDWWHQWLYHWRother goods that may come into
WHQVLRQZLWKWKHPDWHULDOJRRGVRITXDOLW\RIOLIH,QRWKHUZRUGVPDWHULDO
ÁRXULVKLQJ LV QRW DQ XQTXHVWLRQHG JRRG LW WRR LV D UHODWLYH JRRG 6R
systems of economic exchange which also yield prosperity at the price
RILGRODWU\PLJKWQRWFRQVWLWXWH´JRRGVµ2UFRQÀJXUDWLRQVRIHFRQRPLF
OLIHWKDWFRQWULEXWHWRWKHÁRXULVKLQJRIVRPHDWWKHH[SHQVHRIRWKHUVZLOO
EH UHMHFWHG DV D IDLOXUH WR ORYH RXU QHLJKERU HYHQ RXU HQHPLHV 2U VWLOO
further, if economic systems purchase human prosperity at the expense
RI QDWXUDO FUHDWLRQDO ÁRXULVKLQJ RXU REOLJDWLRQV RI VWHZDUGVKLS ZLOO
HYDOXDWHVXFKDQHFRQRPLFV\VWHPDVQRW´JRRGµDOOWKLQJVFRQVLGHUHG7
,QVKRUWZKDWFRXQWVDV´JRRGµLVQRWVLPSO\VHOIHYLGHQW7KLVPHDQVWKDW
Christian evaluations of economic globalization need to clearly articulate
D&KULVWLDQXQGHUVWDQGLQJRIWKDWLGHDORIVRFLDODQGHFRQRPLFÁRXULVKLQJ
as rooted in the vision of shalom in the scriptures, and then need to be
DWWHQWLYHWRWKHPXOWLSOHFRPSHWLQJVRUWVRIJRRGWRZKLFKWKDWFDOOVXV
Thy kingdom come should be the prayer of all who would be equipped
WRHYDOXDWHWKHVHPDWWHUV
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7KLV LV ZK\ , GR QRW ÀQG PXFK KHOS LQ WKH ZRUN RI ÀJXUHV VXFK DV
1RYDNDQG6WDFNKRXVH7KHLUPRGHORIDGLDORJXHEHWZHHQWKHRORJ\
and economics is too deferent to the supposedly neutral, realistic,
VFLHQWLÀFGLVFORVXUHVRIHFRQRPLFV,QRWKHUZRUGVWKH\EX\LQWRWKH
P\WKRIVFLHQWLÀFQHXWUDOLW\DQGREMHFWLYLW\DQGWKXVWDNHHFRQRPLFV
WR EH GLVFORVLQJ ´WKH ZD\ WKLQJV DUHµ7KH WKHRORJ\HFRQRPLFV GLD
logue then becomes very asymmetrical: the science of economics
discloses the way things are and theology then looks for gaps and
VSDFHVWKDWOHDYHURRPIRUPDNLQJFKDVWHQHGWKHRORJLFDOFODLPV,DP
WU\LQJWROHYHOWKHSOD\LQJÀHOGE\SRLQWLQJRXWWKHP\WKRIVXFKVFL
HQWLÀFQHXWUDOLW\7KDWLVnot the same as discouraging attention to em
SLULFDOUHDOLWLHV
,IVRPHPRUHOHIWOHDQLQJWKHRORJLFDOFULWLFVWHQGWRWKHIRUPHUPRUH
V\PSDWKHWLFWKHRORJLDQVOLNH0D[6WDFNKRXVHWHQGWRWKHODWWHU
For a classic statement of this model, whereby eschatological shalom
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is the criterion by which we evaluate and consider the relative justice
RULQMXVWLFHRIFXUUHQWV\VWHPVVHH:ROWHUVWRUII  ,WPLJKWEHWKH
case that Richardson and I diverge in our evaluation precisely because
of eschatologicalGLIIHUHQFHV
Richardson also recognizes that such goods are also attended by
´EDGVµ
Such eschatologies are based, in part, on a faulty translation and under
VWDQGLQJRI3HW´%\WKHVHZDWHUVDOVRWKHZRUOGRIWKDWWLPH
ZDVGHOXJHGDQGGHVWUR\HG%\WKHVDPHZRUGWKHSUHVHQWKHDYHQVDQG
HDUWKDUHUHVHUYHGIRUÀUHEHLQJNHSWIRUWKHGD\RIMXGJPHQWDQGGH
VWUXFWLRQRIWKHXQJRGO\µ)RUDFULWLTXHRIVXFKDUHDGLQJVHH:ROWHUV
 
)RUDKHOSIXOHOXFLGDWLRQVHH0RXZ  
See, for example, the geographical and theological concerns about sus
WDLQDELOLW\DUWLFXODWHGLQ:DOODFH  
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