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Globalization and the Common Good: An
Initial Response to James K. A. Smith
J. David Richardson
Syracuse University
In my opening essay, I tried to make a cogent, economists case that
economic globalization serves a sensible conception of the common
JRRG 0RUH LPSRUWDQWO\ , WULHG WR PDNH WKDW FDVH LQ D ZD\ WKDW ZRXOG
constructively engage ethicists, theologians, and skeptics from across the
KXPDQLWLHVDQGVRFLDOVFLHQFHV,KDGKRSHGWRÀQGLQ-DPLH6PLWK·VHVVD\D
FRPSOHPHQWDU\FRQVWUXFWLRQ,KDGKRSHGWRÀQGWKHUHVRPHHQGRUVHPHQW
HYHQEHJLQQLQJRIDGHHSHU\HWVWLOOFRPPHUFLDOO\UHOHYDQWDQGKLVWRULFDOO\
rooted, conception of the good that economic society serves, and of the
YDULHW\ RI LQVWLWXWLRQDO IRUPV EH\RQG FRQYHQWLRQDO ÀUPV XQLRQV ODZV 
that might serve that good better; a less skeletal, less abstract distributional
ethics than what we see in Pareto, Rawls, and Marxian discourse, and an
appreciation of the different distributional ethics necessary for reasoning
about sustainability and justice across generations, where markets cannot
SRVVLEO\ZRUNZHOODKDUGKHDGHGWUHDWPHQWRIWKHWUDGHRIIEHWZHHQWKH
property rights to good ideas (that are necessarily attached to ideas for
incentives sake) and the obvious good that good ideas do widely when
they are globally diffused; a tentative consideration of my concern that
GHPRFUDF\ LV DPRQJ WKH SRVVLEOH YLFWLPV RI WKH UDFHWRWKHERWWRP WKDW
HFRQRPLFJOREDOL]DWLRQVRPHWLPHVIRPHQWV
-DPLH 6PLWK·V RSHQLQJ HVVD\ IXOÀOOHG IHZ RI P\ KRSHV 7DNHQ RQ
its own terms, I found Smiths essay provocative in parts, but in general
ERWKWRREURDGDQGWRRQDUURZIRUWKHRULJLQDOSXUSRVHRIWKLVV\PSRVLXP
Having worked fruitfully with him on related material,1,ZDVEDIÁHG
Smiths treatment was too broad in its sweeping treatment of
globalization writ large, not just economic globalization, and of economic
VWUXFWXUHVDQGLQVWLWXWLRQVZULWODUJHZKHWKHUJOREDORUQRW,XQGHUVWRRG
RXU V\PSRVLXP WR EH IDU PRUH ÀQHO\ IRFXVHG *UDQWHG WKDW WKH PDUNHW
system is constructed, even imagined, a contingent system in Smiths
DQG'6WHSKHQ/RQJ·V WHUPV,XQGHUVWRRGRXUV\PSRVLXPWREHDERXW
the following question: Is that given system somehow (ethically?
Christianly?) more attractive at local scale, national scale, or global scale,
and why? On what conditions (contingencies) might the answer depend
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HJGRHVLWGHSHQGRQWKHSUHVHQFHRIGHPRFUDF\RURQVRPHFRQFHSWLRQ
of power and who has it)?
6PLWK·V HVVD\ VXPPDUL]HV UHÁHFWLRQV E\ WKHRORJLDQV ZKR LQWHQG
DSSDUHQWO\WREHSURSKHWLF HFFOHVLDO RQEURDGHUTXHVWLRQV%XWKLVWKHLU
treatment was regrettably insubstantial in its refusal to envision, much less
GHWDLO DOWHUQDWLYH HFRQRPLFJOREDOL]DWLRQ DUFKLWHFWXUHV IRU WKRVH WKDW LW
VR JOLEO\ DQG FHQVRULRXVO\ UHMHFWV /LNH OLWHUDU\ FULWLFLVP E\ WKRVH ZKR
have never published literature, it struck me as largely complaint without
FRQVWUXFWLRQUDQWZLWKRXWUHSDLU,QP\HVVD\,WRRNWKHPDUNHWV\VWHP
DQG RWKHU LQVWLWXWLRQV HJ WKH QDWLRQVWDWH FKDULWDEOH 1*2V  DV JLYHQ
and asked the narrow question with which I thought we were charged
what happens when you globalize them? Is it good or bad? Smith,
however, expanded on theological scholarship that questions the very
H[LVWHQFHRIWKHVHLQVWLWXWLRQVWKHLUVRFLDOFRQVWUXFWLRQ6PLWKDQG,DUH
not just on different pages, or different stages (his elegant beginning); we
DUHQRWMXVWGLIIHUHQWVKLSVSDVVLQJ:HDUHLQGLIIHUHQWJDOD[LHV RUPD\EH
´VSDFHVµDQG´K\SHUVSDFHVµ 
Economists are incrementalists by traditionthat is different from
EHLQJXWLOLWDULDQVEXWLWLVUHODWHG7KHWKHRORJLDQVZKRP6PLWKVXUYH\VDUH
eager to imagine alternative systems, alternative institutions, and alternative
SDUDGLJPVDOOLQKHUHQWO\QRQLQFUHPHQWDO(FRQRPLVWVFDQLQGHHGGRWKDW
with training (the economic historians and the institutionalists do it best2)
DQGZLWKSDUWQHUVKLS%XWZHDUHDOVRSUDJPDWLVWVE\WUDGLWLRQ,IWKHRORJLDQV
DQGRWKHUVDUHJRLQJWRWUDLQXVWRWKLQN´ELJJHUµ QRQLQFUHPHQWDOO\ LW
ZRXOGFODULI\WKHJRDORIWKHWUDLQLQJWRKDYHDVHWRIVSHFLÀFDOWHUQDWLYH
FRQWLQJHQW  V\VWHPV LQ PLQG 3DUWV RI 6PLWK·V WUHDWPHQW RI :LOOLDP
Cavanaugh) made the alternative seem like theocracy; I am sure that was
LQDGYHUWHQW0\SOHDLVIRUWKHRORJLDQVWRJHWGRZQDQGGLUW\³VSHFLÀFLI
WKH\ZDQWWRKHOSXVSUDJPDWLFLQFUHPHQWDOLVWV
Ironically, I found Smiths treatment also too narrowin its cavalier
disregard, even disdain, for huge swaths of contemporary and historical
WKHRORJLFDO UHÁHFWLRQV RQ JOREDOL]DWLRQ ERWK &DWKROLF DQG 3URWHVWDQW3
Missing or dismissed is more than a century of papal encyclicals concerned
with economic globalization, along with the millennia of Catholic social
WKRXJKWWKDWXQGHUJLUGHGWKHP0LVVLQJRUGLVPLVVHG PRVWGLVPLVVLYHO\
0D[ / 6WDFNKRXVH  LV WKH ZRUN RI 3URWHVWDQW WKHRORJLDQSKLORVRSKHUV
RYHUWKHVDPHHUDWRVD\QRWKLQJRIDPSOH-HZLVKDQG,VODPLFWKHRORJLFDO
UHÁHFWLRQ DQG FRQVWUXFWLRQ 1RU LV WKHUH DQ\ PHQWLRQ RI UHOHYDQW
contributions to the ethics of economic globalization by contemporary
VHFXODUVFKRODUVVXFKDV$PDUW\D6HQRU3HWHU6LQJHU
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I found the most provocative material in the second and third sections
RI6PLWK·VHVVD\VXPPDUL]LQJWKHRORJLFDOUHÁHFWLRQVE\&DYDQDXJKDQG
*UDKDP :DUG , WDNH 6PLWK·V GLVFXVVLRQ RI ´OLWXUJ\µ WKHUH WR EH DOVR D
GLVFXVVLRQ RI LGRODWU\ WKH LGRODWU\ RI HFRQRPLF JOREDOL]DWLRQ , WKLQN
we economists pay inadequate attention to the subtle seduction of the
PDWHULDOLVP RQ ZKLFK ZH VSHFLDOL]H WRGD\³JOREDOL]HG PDWHULDOLVP
0DWHULDOLVP³VR VHQVRU\ VR PHDVXUDEOH VR LPPHGLDWH³FDQ DOOWRR
HDVLO\VWUDQJOHWKHWUDQVFHQGHQW4 Materialistic excess (what Ephesians in
(QJOLVKFDOOV´JUHHGµ LVDOOWRRFORVHWRHFRQRPLVWV·PD[LPL]DWLRQUHÁH[
2QO\ D IHZ RI XV WKLQN DERXW WKH LQWHUIDFH EHWZHHQ QRQPDWHULDO DQG
PDWHULDOYDOXHV5 Consumerism (Smiths and Cavanaughs term) is much
WRRUHVWULFWHGDODEHOWKHLGROLVPDWHULDOLVP
Two other reactions and concerns are smaller in scope, and relate
largely to the theologians apparent distrust of organized thinking and
REVHUYLQJ 7KH\ LQGLFW LW DV REMHFWLYLVW IRXQGDWLRQDOLVW DQG XQFULWLFDOO\
QHXWUDODOOZRUGVZLWKDGHPRQL]LQJÁDYRUDQGRSDTXHPHDQLQJ
 I would have gained if Smith had added just a little on how
WKHRORJLDQV VHH KLVWRU\ DV D GLVFLSOLQH ,V KLVWRU\ DQ DFFRXQW
of alternative contingencies or social constructions? We
HFRQRPLVWV³,DPJXLOW\IRUVXUHLQP\HVVD\³XVHLWDVDÀHOG
IRU QDUURZ GLVFLSOLQDU\ UHDVRQLQJ HJ IURP  PDUNHW
transactions were not very globalized; recently they are; therefore
we can learn from history (wonder may be a better word, or
´SURSRVHµ³´LQIHUµLVWRRVWURQJ 
 I wondered if theologians have the same trouble and as much
trouble with, say, anthropologists doing ethnography, as they
seem to have with economists doing measurement? If so, then
what scholarly disciplines do theologians respect? If so, then what
do theologians substitute for reasoning and observation? If not,
then why not?
Theologians will perhaps accuse me of demonizing them in these
two concerns! But if they have other ways of organizing their thinking
and observing than these traditional scholarly disciplines, then I would
ORYHWRKDYH6PLWKPDNHWKHPFOHDUHUWKDQKHGRHV$QGLIWKH\FDQQRW
EHPDGHFOHDUDQGDFFHSWDEOHWRQRQWKHRORJLDQVWKHQKRZLQWKHZRUOG
will theologians ever communicate with others, much less convince us to
HPEUDFHWKHLULGHDOVDQGYLVLRQEH\RQGZKDWZHVHHDQGLQWHUSUHWnow?
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 )RU H[DPSOH )RJHO   RU 'HLUGUH 0F&ORVNH\·V PXOWLYROXPH
work in process on the themes of our essays (McCloskey, 2006),
WKRXJKQHLWKHUIRFXVHVRQHFRQRPLFJOREDOL]DWLRQSHUVH
3HUKDSV2UWKRGR[UHÁHFWLRQDVZHOO,DPQRWHQRXJKRIDVFKRODUWR
NQRZ
0N
)RUH[DPSOH)UDQN  
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