
Caritas in Veritate: Pope Benedict’s Two Cheers 
for Globalization

 Caritas in Veritate
of 

and which produced a period of unprecedented prosperity in the global 

 The encyclical is the work of a theologian, a philosopher, and a pastor, 

markets, global poverty, the market economy, the ideologies of our time, 
the nature of business enterprise, economic justice, the environment, and 

caritas in veritate, is 

world, without God, man neither knows which way to go or even who he 

not dependent on privilege or power, “but only on Christ, to whom every 

Gospel is fundamental to development because in the Gospel, Christ ‘in 
the very revelation of the mystery of Father and his love, fully reveals 

challenge: “Development needs Christians with their arms raised towards 
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caritas in veritate, from which authentic development proceeds, is not pro

encyclical as it is read meditatively, and only then after a number of read

view relates to a world which is “becoming progressively and pervasively 

wide interdependence,” which since the time of Pope Paul VI’s encyclical 
Populorum Progressio

that economic growth has lifted billions of people out of poverty and has 
enabled many countries to become effective players in international poli

highlights the problems posed by globalization: the damaging effect of the 

migration of peoples, and the “unregulated exploitation of the earth’s re

“globalization is a priori

ization, suitably understood and directed, opens up the unprecedented pos

 In order to understand this in greater depth it is worth examining some 

The Strengths and Limits of “The Market”
 First, because globalization is based on the extension of the market 
economy within national economies and between countries, it challenges 
the conception of “the market” as something autonomous, impersonal, and 

 Immediately after the encyclical was published, journalists and com
mentators rushed to discover those passages of the encyclical which dealt 
with economic issues, and what they had to say in particular about the 

views of Caritas in Veritate Cen-
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tesimus Annus
tween the collapse of communist economies and the success of capitalist 

Centesimus Annus 

praised the role of enterprise and the freedom of entrepreneurs, which it 

had a defective view of the human person, while democratic capitalism 

 Caritas in Veritate does not enthuse about the market and enterprise in 
the way Centesimus Annus

ertheless, the encyclical makes it clear that a market economy has legiti

respect the principles of commutative justice; that is, the rules of the game 
must ensure that there is no abuse of monopoly power, that there is trans
parency in the way business is conducted, and that transactions take place 

 However, the encyclical goes out of its way to point out that a market is 
more than simply a set of economic transactions: markets are embedded in 
a social and political context, and so “without internal forms of solidarity 

life takes place in a social and political setting, the social doctrine of the 

the Christian, economic life is not just about the rules of the game which 

“Grave imbalances are produced when economic wealth is detached from 
political action, conceived a means for pursuing justice through redistribu

part of a larger picture concerned with redistribution to those deserving of 

these are met there is still something more: there needs to be “a spirit of 

Fforestfach
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pany simply concerned with maximizing shareholder value? Do we work 
simply to make money, or is work a high calling for a Christian? What are 
the responsibilities of leadership within companies? What is the nature of 
our duty to care? The encyclical argues the case that in order to survive 

 The encyclical recognizes that the “market can be a negative force” not 
because markets are intrinsically negative but because they can become 

decades economic life has been increasingly perceived as being autono

Rand, Milton Freidman, or Friedrich Hayek by name, its view of the mar

viewed the market and how it should operate within the context of a liber

The conviction that the economy must be autonomous, that it 

man to abuse the economic process in a thoroughly destructive 

social, and political systems that trample upon social and political 
freedom, and are therefore unable to deliver the justice that they 

 The encyclical is keen that the market should not be made up of only 

ganized as partnerships, mutual organizations, credit unions, and social 
enterprises, all of which it perceives as having a civilizing effect on the 

 The encyclical makes it clear that ethics infuses every aspect of the mar

all the other phases in the economic cycle inevitable have moral conse
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work effectively they must be imbued with trust and concerned with more 

in which the owners are stakeholders along with employees, suppliers, 
consumers, and more generally society itself, which the encyclical per

who make up the market must draw on all the moral and ethical resources 

Globalization and the Financial Crisis
 A second question the encyclical raises about globalization relates to 

 The process of globalization as it developed over recent decades was 
the result of a reduction in trade and capital controls, the privatization 

quired the development of global markets in foreign exchange, equities, 

markets were widely praised, because they enabled the excess savings in 
countries such as China to be invested in developed countries, as well 
as enabling foreign corporations, banks, and pools of funds in developed 

involved transfers of knowledge and technology, such as US and European 

banks and central banks would have had to close their doors as they did in 

were exposed as seriously undercapitalized, and an embarrassing number 

of trust by regulators in the integrity of bank leadership, a loss of trust by 
politicians in the sensitivity of bankers to the needs of the common good, 
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“transparency, honesty, and responsibility” cannot be ignored or attenu

crisis, however, the encyclical looks forward not backwards, and in a spirit 

selves new rules and to discover new forms of commitment, to 

crisis thus becomes an opportunity for discernment, in which to 
shape a new vision for the future

What might be the elements of this new vision?

 This is partly a matter of implementing structural reforms to the banking 

ing the Volcker proposals to separate retail banking from what is perverse
ly described as “casino” banking, the abolition of the Financial Services 

and the prospect of universal banks being broken up are all steps on this 

all of the above is the recognition that trust in the banking system cannot 

leadership of banks must be people whose competence they respect, whose 

The encyclical is clear that such a culture has a number of dimensions: it 
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must rediscover basic ethical standards such as honesty and responsibility; 

be accountable to all stakeholders including what it refers to as the banks’ 

mean that the institution will emerge as a force for good in society, and not 

 In the third place the encyclical challenges a number of shortcomings of 

cial crisis, the process of globalization as it emerged over three decades 

inequalities” between countries continues despite the phenomenal growth 

tion from rich to poor countries has undermined the rights of workers and 

social cohesion suffers, democracy is put at risk, and there is a progressive 

of trust, dependability, and respect for rules,” all of which are crucial to 

decades has done violence to the physical environment, which in turn has 

is of the view that “for much of the world, globalization as it has been 

country become wealthier; GDP statistics (for what they are worth) look 

gue that, while wealth is being created through globalization, in too many 

ments of developing countries to implement policies such as privatization, 
deregulation, liberalization, and the removal of capital controls, which are 

 In response to these problems Pope Benedict is clear in stating that “the 
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does, however, have a commitment to truth, which throughout the encycli
cal is expanded to mean the truth about the human person, the nature of the 
human family, the place of business economic life as part of a moral order, 
the relationship of the human person to the natural environment, and most 

the world as in need of a profound cultural renewal which can only be built 

 The encyclical’s commitment to seeking truth without advancing tech

be true, and is best illustrated by examples from two areas in which it has 

 The encyclical emphasizes time and again that the human race is one 

which gives dignity to each human being, but which also places us in a 

in terms of the Persons of the Trinity, who although distant and separate 

relationships between people cannot but be enriched by reference to the 

the hungry, migrants, those without water, those exploited by international 

Christian faith upholds the unconditional value of the human person and 
his development, and second because in the Gospel, “the incarnate Christ 

velopment therefore is not just a concern for a more equitable distribution 
of the world’s resources (though it is that), but in a much more profound 
way it seeks to argue that human development will remain incomplete if 

tion, international aid, countless charitable Christian ventures, social en

are made by the encyclical, such as the way aid may be allocated (allowing 
citizens to decide how they allocate a part of the taxes they pay to the gov
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ernment), developing a different type of international tourism (essentially 
up market and unrelated to sex), policies to deal with international coop
eration for dealing with migration (the need for close collaboration be
tween the migrants’ countries of origin and their countries of destination) 
are however extremely general, and do not commit the church to either a 

 More importantly, the encyclical wishes to ensure that those who are 
suffering will know that development is incomplete without knowing per

shown supremely in the birth, life, death and resurrection, and ascension 

 A second example is the encyclical’s approach to the natural environ

gift to everyone, and that in the way we use it we have a responsibility to

that such a Christian understanding rejects two extremes: the technical ex
ploitation of nature, which treats the environment as little more than a raw 

approach which sees nature as an untouchable taboo to be worshipped and 

 From a policy perspective the major thrust of its recommendation is 

defense of the earth, water, and air as gifts of creation that belong to every

because it is this which will shape our perspective and ultimately be the 

Technology as an Ideology
 The fourth concern of the encyclical is the relationship between global

 The major challenges to a Christian world view in the twentieth century 
came from two sources: a libertarian perspective such as that found in 
the work of Ayn Rand and Friedrich Hayek, which made a god of human 
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freedom through its emphasis on freedom of choice, human autonomy, and 
moral relativism, and a Marxist perspective which slavishly worshiped the 

Centesimus An-
nus
market to all areas of life, and judge goods, services, culture, people, and 
institutions by their market value is still with us, though it has been heavily 

 One of the interesting insights of the encyclical is that technology, which 
affects all aspects of our lives, has emerged as an independent ideology 
which, if it is allowed to develop, can have just as devastating consequenc

published The Technological Society
a capital T as having two tendencies: a “totalizing” tendency which has 
resulted in technology permeating every area of individual life and provid
ing the interface between the person and everything and everyone else, 
and a “universalizing” tendency, which has led to its spreading around 
the globe revolutionizing the availability of information and the speed of 

a day, and in which information is conveyed around the globe instanta

enables us to exercise dominion over nature, to communicate more readily, 

Technology has expanded choice and allowed us to reach new heights in 

 One problem with technology, however, is that it focuses our attention 

velopment, especially measured by the growth of GDP, with a consequent 
emphasis on the economic reform needed to bring this about—removal of 

of banking reform has been about increased capital ratios, new liquidity 
requirements, improved management of risk, more effective compensation 
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 A further problem with technology is that it can easily become an ex
pression of absolute freedom without recognizing the limits inherent in 

gies with technology, allowing the latter to become an ideological power 
a priori that holds us back from en

not simply because of its increased share of economic activity but also 
because of the way it has affected people’s aspirations, values, and culture 

He claims that it has led to the total triumph of transactions over relation

only by transactions, the common good is an irrelevant and meaningless 

 At the heart of technology as an ideological power is a defective view of 
the human person as materialistic, egocentric, individualistic, calculating, 

“the question of development is closely bound up with our understanding 

velop when they come to recognize the truths about themselves and their 

the importance of relationships, taking into account longer term concerns 

tion, and being concerned with the culture and value of the institutions for 
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The Governance of Globalization

The encyclical views globalization not as some autonomous and sponta

ism, competitive devaluation of currencies, and the Great Depression of 

It is clear that on issues such as exchange rate adjustment, capital controls, 
trade barriers, and the regulation of banks we need a regulatory framework 

growth of global independence” the encyclical calls for reform of eco

mation of the United Nations Organization into a “true world political au

manage the global economy, revive economies hit by the crisis, avoid any 
deterioration of the present crisis, deal with food security, guarantee the 

reader in no doubt about its potential role, it would “need to be universally 
recognized and to be vested with the effective power to ensure security for 

have the authority to ensure compliance with its decisions from all parties, 
and also with the coordinated measures adopted in various international 

 This seems nothing less than a call for the construction of a new eco
nomic, social, legal, and political world order, at the heart of which is a po

cal problem I have with this is that it seriously underestimates the nature, 
extent, and power of original sin, which curiously is spelt out powerfully 

connection with a reference to modern man being wrongly convinced that 

Catechism of the Catholic Church: “ignorance of the fact that man has a 
wounded nature inclined to evil gives rise to serious errors in the area of 

mentioned as an area where “the pernicious effect of sin” have been evi
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after another—technology, bioethics, development aid, food insecurity, 
culture—the attempt to construct life based on secular humanistic prin

 If the UN is to be transformed into a “true world political authority” 
and to be “vested with power to ensure security for all, regard for justice, 

is that because the concentration of power which it provides is so great, it 
is just as easy for “the pernicious effects of sin” to become evident in other 

 While the encyclical recognizes that there is a danger of allowing a 
“universal power of a tyrannical nature” to emerge, it argues that this can 

that it takes an extraordinary leap of faith to believe that applying the prin

pared to give up their sovereignty to a reformed UN organization, not least 

more realistic to explore small practical changes to the present governance 
of globalization which could contribute in a tangible way to the common 

and by the IMF to increase the voting power of developing nations is a 

to be a common agreement on dealing with banks which are too big and 

Conclusion
 Caritas in Veritate is a remarkable document, and deserves to be read 

limitations of the market and so the necessity to help the poor, protect the 
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environment, and leaven the lump of free market capitalism with a spirit of 
generosity and solidarity, within a commercial culture which governments 

 The encyclical views globalization as a potential force for good in the 
world, creating opportunities where few existed, lifting billions out of pov
erty, and enabling developing countries to play a greater role in global 

cost on many countries and exposed ethical short comings within the in

portunities provided by the way forward, rather than to the failures of the 

 Most importantly of all, it sets economic life within a spiritual and reli

the world He created, with all that implies about the dignity of the human 
person, our responsibilities to others, and our care for His creation, the 

of caritas in veritate
we create, and which is revealed supremely in the life, death, and resur

be transformed from something good into something truly great, worth not 
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